Abstract: Arguably, among the sources of Islamic radicalization in Indonesia is the interpretation of certain terminology in the holy Qur'an. In a relatively long period, religious understanding of Indonesian society is shaped by the official Translation of the Holy Qur'an by Ministry of Religious Affairs. However, this translation contains several mistakes, including mistakes in translating key terms relating to the issue of warfare, non-Muslims and killing. This eventually contributes to radicalization of some element of Muslim society in Indonesia. The purpose of this research is to analyze error translation of The Holy Qur'an verses. Content analysis theory is applied in this research with grammatical and cultural approach against the Holy Qur'an translation by Ministry of Religious Affairs of Indonesia (MORA). The research shows that 90 fatal errors in translation of The Holy Qur'an verses regarding infidels and polytheists are confirmed. The errors might be play role in the increasing religious disharmony in Indonesia. Furthermore, they arguably have fueled Islambased terrorism acts.
Introduction
There are many explanations behind Islamic radicalization trend in Indonesia. Among the chief explanation is the interpretation issue of the sacred scripts; the Holy Qur'an and the Prophet sayings (hadith). for Muslims, the two sacred texts are fundamental in guiding their lives. However, since the texts are in Arabic, for those who do not master Arabic language, things get complicated. Several Indonesian DOI: 10.15642/JIIS.2014.8.1.59-70 traditional Muslims rely upon the interpretation provided by the ulama (religious clerics) of various leanings and persuasion, while others, especially the modern Muslims, go to the translation of the two scripts. Both ways have own limitations. However, a number of terrorism acts and religious radicalization had been taken place, directly or indirectly, as a result of scriptural understanding, especially on Qur'anic texts that speak about warfare. This article aims to show that the Qur'an does not advocate unjust war. It is the translation that justifies this act of terrors. On the other words, it is the inaccuracy of translation, which sourced from lack of knowledge of sufficient Arabic language, that impacts to various kinds of terrorism acts.
In a seminar held by of National Agency for Combating Terrorism on 11 th May 2011 at Al-Hikam Boarding School Depok, West Java, the chief of the agency states that Indonesian terrorism acts within 10 years are absolutely alarming since it was built on religious understanding which is spread among youth who "falls in love with religion". That is to say, this young generation studies religion instantly and less comprehensive. 1 Usually, this youth circles study the religion through some translated books or religious websites contain certain lessons without elaborating deep knowledge in understanding religious texts. Since the majority of religious texts written in Arabic, the translation becomes main vehicle. If the translation is problematic in some ways, the meaning will be altered or changed. This, in turn, will lead into wrong or inaccurate interpretation.
Generally, when the Holy Qur'an is concerned, Indonesian society especially the youth study the Holy Qur'an through the translation version from Ministry of Religious Affairs. In a relatively long period, the interpretation of the Holy Qur'an of Indonesian Muslims is shaped by the Qur'an translation from Ministry of Religious Affairs. If there is an inaccurate translation, the consequence is grave to their understanding of the text. Here is a very obvious example, in the Holy Qur'an Translation from Ministry of Religious Affairs, every single verse stated Qa> til al-Mushriki> na is always translated as "kill the polytheists". Whenever the object is polytheist or infidel it must translated as "to kill!," Whereas morphological derivative pattern of qa> til derived from qa> tala-yuqa> tilu, which has meaning as "to wage war".
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In Arabic, this verb segmented as verb pattern III which has reciprocal meaning. Kill and war are vastly different. Will "to kill" has individual meaning, tribal, and primitive, "to wage war" with each other is more egalitarian since it is in the authority of the state or leadership of a given community. There is mechanism to wage war, who must be fought against, and who has right to wage war instruction. Therefore, "to kill" is one-way command while "to wage war" has reciprocal meaning and it is two ways communication between two parties. In fact, there are a number of errors translations on that literature, especially several verses about polytheists. If this culpability is ignored, certain Muslims would believe it and use it as religious justifications for violence and terror against non-Muslims. The word (1) 2 On that book, Muhammad Thalib mentioned 17 verses from 3229 wrong interpretation verses. However, he serves the mission of his radical group, the Mujahideen Assembly. Consequently, his book contains heavy bias. In contrast, focus on this article is the verses in the Holy Qur'an which are estimated as wrongly interpreted based on the grammatical and cultural interpretation which is the basis of translation theory.
Translation in Theory
The basic of translation analysis is text. Therefore, discourse analysis like Halliday and 4 The text of the Holy Qur'an is clearly special text, the meaning and purpose on it are also special. Therefore, it also needs special understanding. Minor culpability interpretation created special wrong understanding which has grave effects.
Qualitative method is applied on this research with content analysis approach using grammatical and cultural against the Holy Qur'an verses. The main reference of this research is the Holy Qur'an Translation published by Ministry of Religious Affairs of the Republic of Indonesia. Procedural steps in this research are as follow. Firstly, collected and inventoried the translation of The Holy Qur'an published by Ministry of Religious Affairs of the Republic of Indonesia.
MORA and the Translation of Holy Qur'an
In Indonesia, there are many versions of the translation of the Holy Qur'an, namely; the Holy Qur'an translation by Dr. Mahmud with its Agency of the Holy Qur'an Supervision and Correction, has the role in supervising the translations of the Holy Qur'an that circulate in Indonesia. The translation of the Ministry itself was firstly published in 1971. It was translated by a team consisting of several experts of Islam and Arabic literature. Since then, there was virtually no update and language review. Because of its position as state initiative, its translation of the Holy Qur'an is widely referred by Muslim community in Indonesia. Moreover, other printing companies also use this translation version and sell the translation to the public because those companies are allowed to use the translation virtually without paying any fee to the ministry. Therefore, it has a strategic role in shaping the understanding of Muslims in Indonesia, who in majority do not understand Arabic, in understanding this divine message. When there is inaccurate translation, the impact is potentially Indonesian wide.
This article focuses on the grammatical and cultural culpability of the translation, especially in the second chapter of (al-Baqarah, lit. the Cow) of the Holy Qur'an which relate to the terms of killing and warfare. This Al-Baqarah chapter consists of 286 verses, which is the longest chapter in the Holy Qur'an, talked about 3 things; three segmentation of people in facing The Holy Qur'an, oneness and God Power, as well as God warning to the Children of Israel. There are seven verses that contain inaccurate grammatical and cultural interpretation, namely verse 28, 41, 91, 120, 130, 132, and 191 .
Verse 28
Text of this verse is: Kaifa takfuru> na billa> h wa kuntum amwa> tan fa ah} ya> kum, thumma yumi> tukum thumma yuh} yi> kum thumma ilaihi turja'u> n. MoRA translation: "Why do you infidel to Allah, whereas you were dead and Allah gave you life then take your life". 8 Wrong interpretation occurred in the translation of takfuru> na billa> h it translated as "infidel". In Arabic Linguistic word infidel is an isim fa> 'il or active participle. Whereas takfuru> na billa> h is an imperfective or fi'il mud} a> ri'. In translation theory, although translation means forwarding message process, it is better for translator to use the same morphological form as long as they can use it with the same message content. Then, takfuru> na billa> h is more accurate translated as "you refuse the favors of Allah". Strong reason of word 'ka-fa-ra' translation as "to refuse" is verse 85 of the same chapter of Al-Baqarah. The verse of "….afatu'minu> bi ba'd} i al-kita> bi wa takfuru> na bi ba'd} is translated into: "Do you believe in some scripture and do not in others scripture?" 9 In this case the The Holy Qur'an translation is correct. Why verse 85 translated as "to refuse" but verse 28 translates as "to be infidel" provided that they are in the same context. Actually, the verse 85 talks about proofs of Allah Power, not in a warfare context. Culturally, Arabs commonly use the word "takfuru" (you refuse or lie) or "kafarta" (you lied) in the context of social science. For instance, "kafarta h} ubbi" (you lied to my love). However, if the use of the word "ka-fa-ra" is translated literally in Indonesian, the message is very much mistaken. Because the word "Kafir" in Indonesian is the opposite of the word 'mukmin'. while "kafir" means infidel, the "mukmin" means believers. The case is different with verse 34 in the same letter that is correctly translated. The use of the word 'kafir' in this paragraph is correct. "Illa> ibli> sa aba> wastakbara wa ka> na min al-ka> firi> n". 12 In these 2 (two) verses, the word 'ka> fir' is using morphological form of ism fa'il or perpetrator. So, at first glance it seems like a correct translation above religious ministry, "the first infidel". However, as 9 Ibid., p. 24. 10 Ibid., p. 14 11 Ibid., p. 15. 12 Ibid., pp. 25-26.
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shown by Mutawalli Sha'rawi in the context of his commentary 13 on the verse of the Qur'an, there is actually implicitly process and stages of disbelief categorization interaction or community groups to particular holy book the Quran. The first stage, there are already people who are reading and believing but they do not practice. In the ideology of Islamic monotheism or type is called fasiq. The second stage, there are people who have read the Quran, but hesitated, called munafiq (hypocrites). The third stage, there are people who have already read but do not believe, called Ahl al-Kitab. But it is not an initial disclaim enmity with Muslims. The fourth stage, since the Qur'an is the physical form of text, when text is presented, there is the attitude of some groups who do not want to read but still respect Islam, called Ahl al-Kitab. While there is a fifth stage of people that did not want to read the Qur'an, but they refuse in Islam called kafir. In the context of this MORA translation, it seems to immediately jump to the fifth stage and ignore the stages one to four. Thus, it is advisable to propose a revised translation by taking the average of the meaning from the context of the verse. This is the offer "And do not you be the first person to refuse to Al-Quran".
Verse 120
This verse of the text: "wa lan tard} a 'anka al-yahu> du wala> an-nas} a> ra h} atta> tattabi'a millatahum. Qul inna hudalla> hi huwa al-huda> . Wa la inittaba'ta ahwa> ahum ba'da al-ladzi> ja> 'aka min al-'ilmi ma> laka minalla> hi waliy> in wa la> nas} i> r". That is the Indonesian version of the Ministry of religion "The Jews and Christians will not be pleased to you until you follow their religion. Say: 'Verily, Allah's guidance is the only guidance (which is true)'. And if you follow their desires after the knowledge came into you, God is no longer the protector nor helper for you". 14 Errors of translation in this verse occurs in the translation of the sentence lan tard} a 'anka al-yahu> du wala> an-nas} a> ra translated "the Jews and the Christians will not be pleased". In this verse, the word la> and lan both translated with "will not". Though the two different meanings. "lan" means "will not" (never), while the "la" means "no" (no). If translated one by one supposedly "Jews will never be pleased" and "those Christians cannot be happy". It can be understood that "lan" and "la" translates the same as "will not" because of the presence of "waw" (and) as connecting particles. So, as to facilitate the readers likened translation as "the Jews and the Christians will not be pleased". In Arabic semantic grammar, this leads to the understanding of Indonesian Muslim society that Jews and Christians are alike in a sense that both people will never please until Muslims follow their religion. However, that should not be the case if the verse translated correctly. While the verse has state clearly that Jews will never please until Muslim follow their religion, the verse does not rule out the possibility of Muslim-Christian harmony. The translation, therefore, should be: "the Jews different from Christians can, they want you to follow the teachings".
Verse 130
The text of this verse sounds: "wa man yarghabu 'an millati ibra> hi> ma illa> man safiha nafsahu. Wa laqad is} t} afaina> hu fi al-dunya, wa innahu> fi ala> khirati lamina as-s} a> lih} i> n". Translation of MORA is: "And no one hates the religion of Ibrahim except someone who make a fool of himself, and indeed we have chosen him in this world and in the hereafter he actually includes those pious". 15 Translation mistakes in this paragraph contained in the translation of the word 'safiha nafsah' which is translated into 'make a fool of himself'. In the dictionary Al -Mu'jam Al-Qasith, the word 'sa-fi-ha' means not productive or useless. 16 In Arabic there are several levels of the meaning of words that has a field 'dumb', the lowest so-called 'safi> h', then 'bali> d', and the highest level of dumb commonly referred to as 'ja> hil'. 17 'Sa> fih' is commonly interpreted to be useless. 'Bali> d' is usually translated with lazy thinking, and 'ignorant' is translated by fools. Thus the translation version of MORA has occurred immediately leap to interpret 'safih' using the third level. Of course this will make the significant leap to justify stigma that people who do not necessarily believe in the doctrine of monotheism soon would be stamped. Though faith is a belief is a long process that takes a long time anyway. Someone should read first, consult with religious leaders in the faith and instill a confidence. So if we directly refer to someone who does not believe in the doctrine or ideology that we believe to be a fool, even though we both are looking for. 15 Ibid., p. 34.
16 Syauqi Dhaif et.al, Al-Mu'jam Al-Wasith (Cairo: Dar El-Arab, 1972) , p. 458. 17 Ahmad Khalil Farahidi, Mu'jam Al-'Ain, volume 7 (Beirut: Dar El-Fikri, 2000) , p. 139.
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Conclusion
Grammatical errors and cultural interpretations of the Qur'an Translations by MORA happen because it only took a partial translation of one of the meanings contained in words. It has ignored that the Holy Qur'an contains elements of all polysemy-related words. It is also inconsistent in translating words with identical roots across the verses. In the focus of the article is the second (and the largest) chapter of the Holy Quran, al-Baqarah, it has been noted several errors in translation. The errors also take place in words relating to the definition of Islam, the issue of non-Muslims, and the gradation of infidelity. The consequence or this inaccuracy is grave since the translation has put non-Muslim as enemy and put Islam as the sole truth in Abrahamic religions. Arguably, radical approaches to Islam which manifest in Indonesia recent years in form of unpleasant attitude towards non-Muslims and terror attacks may result of reading of this translation. []
